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1Chapter One
Purpose
Statement of the Problem
The purpose of this thesis is to define the meaning ofbeing perfect in Matthew
19:16-30 and to show its influence on Matthew's theology of discipleship.
Importance of this Study
In beginning this paper there were three main interests which the writer wanted to
incorporate into his research. First, because the word "perfect" has had some influence
on Christian thought, the writer was interested in finding the meaning of this word firom a
Biblical perspective and studying its influence on theology. Pnor work and interest in
Matthew led the writer to choose this Gospel. Matthew is the only Gospel with
occurrences of the word perfect. Another area of interest was the use of the Old
Testament, particularly the Law in the New Testament. There is an apparent shift
between the Old Testament's view of the Law and the New Testament's view. Jesus, the
main character m the Gospels, has a big influence in this change. Thus the way in which
Matthew uses the Law in his Gospel became the specific focus of the second concern.
Both Matthew 5:48 and 19:21 have occurrences of the word perfect; however, only the
latter includes an Old Testament quotation of the Law in its immediate context. With
this in mind, Matthew 19:16-30 was chosen as the text for this thesis. A final concern
was for a methodology that would enlighten the understanding of the text while
maintaining its integrity as a literary whole. The writer hoped to avoid interpretations
based on proof text or methods of criticism which studied the background of the text but
not the text itself Instead, an inductive approach was favored which would allow the
v^iter to struggle with the text itself and look through it rather than around it. ' To do this
narrative criticism was employed to discover the content of the narrative while the
EngHsh Bible Method was used to find the structures of the narrative.
Preliminary Considerations
Definition of Terms
The following section covers definitions of basic terms used in the methodology
and analysis of this thesis. Most of these words are literary terms and require some
explanation to understand its usage. Specifically, these terms are defined in its usage
within narrative criticism.
Real author. The real author is the actual, historical writer, compiler, or editor of
a book. This person is the one who gathered the content of the narrative and organized it
to form its current manner of expression. Although real authors have been the focus of
literary studies in the past, little is known and verifiable about the writers of the Gospels.
In narrative criticism the real author is considered to be outside the investigation or study
of the text and consequently is not an important element of study.^
Real reader. The real reader refers to an actual person who reads something.
"Real readers vary in intellect and commitment. They have different personality types
' E. M. Forster, Aspects of the Novel (New York; Harcourt Brace and Co., 1927),
27-28.
^ Mark Allen Powell, What is Narrative Criticism? (Minneapolis: Fortress Press,
1990), 19.
3and they process information in different ways. The responses of real readers are
impossible to predict."^ Approaches to literature which interpret a text based on how it
affects the real reader often end up with a plethora of interpretations.^ Narrative
criticism considers the real reader, just as the real author, to be an element outside the
text and consequently it is not studied.^
Implied author. The implied author is "a term coined by Wayne C. Booth in The
Rhetoric ofFiction (1961).* It refers to a construct that readers develop about the author
from a narrative.^ This construct or imaginary figure is based on the implied readers
impression of the author which is derived from the point of view presented in the
narrative.* "The whole work conveys to the reader an impression of the implied author,
not the real flesh and blood author, but the literary artist or creative intellect at work in
the narrative.^ Although a real author may write many works, each one has a different
implied author.'" The distinction between real and implied authors helps critics avoid
heated discussions about authors which cannot be verified." The concept of the implied
author gives all the necessary factors for understanding a narrative so that even an
^Mark Allen Powell, "Types ofReaders and Their Relevance for Biblical
Hermeneutics," Trinity Seminary Review 12, no.2 (1990); 68-69.
'Ibid.
'Powell, Narrative Criticism, 19.
*Chris Baldick, The Concise Oxford Dictionary of Literary Terms (New York;
Oxford University Press, 1990), 107.
^
Seymour Chatman, Story and Discourse: Narrative Structure in Fiction and Film,
(Ithaca, NY- Cornell University Press, 1978), 148.
* Powell, Narrative Criticism, 5.
^ R. Alan Culpepper, Anatomy of the Fourth Gospel: A Study in Literary
Design,(Philadelphia: Fortress Press, 1983), 16.
'"Wayne C. Booth, The Rhetoric ofFiction, (Chicago: The University ofChicago
Press, 1961), 71.
"Ibid , 75.
4anonymous work can be understood.'^ Furthermore, works which have more than one
author can also be understood because under this concept, the text provides an implied
author at all times.
This concept of implied author is important to Biblical studies, not because it
provides additional information about the real author but because it gives the
"perspective" necessary to understand the narrative.
'^ This perspective is the implied
author's point of view. By focusing on the implied author, "the interpretive key no longer
lies in background information but within the text itself"'^ This allows narrative critics
to speak about the implied author's intention without observing factors which stand
outside the narrative.'*
The implied author and the narrator are not the same. Although the narrator can
communicate directly, the implied author cannot.'^ The implied author communicates to
the implied reader in silence by using all the literary devices at his disposal.'* These
devices include narrators and even the structure of a narrative.
In this thesis any reference to Matthew or the author will refer to the implied
author.
Implied reader. The implied reader, much like the implied author, is an
imaginary figure reconstructed from the narrative and does not represent an actual
historical or modem day reader. This imaginary figure responds to the narrative in the
'^Powell, Narrative Criticism, 5-6.
'^Chatman, 149.
''' Powell, op. cit, 5.
'' Ibid.
'*Ibid.
'^Chatman, 148., Culpepper, 16.
'^Chatman, 148.
5way the narrative expects it to respond.'^ These responses can "be surpnse or suspense or
puzzlement or understanding or whatever."^" Culpepper states that the presence or
absence ofexplanations wdthin a narrative is an example of a factor used to identify an
implied reader. The presence of an explanation indicates that the implied reader would
not understand what was being explained without the explanation. The lack of an
explanation for "character, places, customs, and terms" indicates that the implied reader
understands these concepts without an explanation. When observations of these factors
are collected, the implied reader can be seen.^'
The term implied reader is used in a different way by Wolfgang Iser and other
reader-response critics.^^ Iser's definition of implied reader focuses on how or in what
way the text expects an actual reader to respond.^^ Strictly speaking, the definition in the
previous paragraph is a definition for the ideal reader.^"" However, narrative critics
define implied reader by using the definition for the ideal reader thus, the terms are
considered interchangeable.^^
'^Ibid., 149-150.; Powell, Narrative Criticism, 19., Jack Dean Kingsbury,
Matthew As Story 2nded. (Philadelphia: Fortress Press, 1988), 38.; David Rhoads,
"Narrative Criticism and the Gospel ofMark," The Journal of the American Academy of
Religion, 50(1982): 422., David Rhoads and Donald Michie, Mark as Story: An
Introduction to the Narrative of a Gospel, (Philadelphia: Fortress Press, 1982), 137.
'"Rhoads, 422.
'' Culpepper, 8.
^'Baldick, 108.; Rhoads and Michie, 159 n. 8.; Powell, "Types of Readers," 76
n.33.
Wolfgang Iser, The Implied Reader: Patterns ofCommunication in Prose Fiction
from Bunyan to Becket (Baltimore: The Johns Hopkins University Press, 1974), xii,
293 .; Wolfgang Iser, The Act ofReading: A Theory ofAesthetic Rest>onse 2nd. ed.
(Baltimore: The Johns Hopkins University Press, 1980), 34-35.
Powell, "Types ofReaders," 72-73.
"Ibid., 76 n.33.
6In this thesis any reference to a reader refers to the implied reader and not to the
actual reader. Also, in order to be coherent with the implied author this paper will use
the term implied reader in the sense understood by narrative criticism.
Narrator. "The narrator is the imagined 'voice' transmitting the story."'* The
implied author creates the narrator to communicate his story.'^ Narrators communicate
by "showing" which refers to the way the narrator helps the reader see parts of the story
and by "telling" the story.'* There are various kinds of narrators. The Gospel ofMatthew
has a narrator who is not a character within the story. Matthew's narrator can analyze the
events in the story as an insider. Thus Matthew's narrator is "analytic or omniscient" in
the way he communicates.'^
In secular literature, there are reliable and unreliable narrators.^" However, in the
Gospels narrators are reliable. This is because the Gospels implied authors have created
"a narrative world in which God's evaluative point of view can be determined and must
be accepted as normative."^' To create such a narrative world in Matthew, the implied
author utilized a reliable narrator whose point of view is in accord with God's evaluative
point of view. The use of a third person narrator adds the effect of authority to the
narrative.^'
'*BaIdick, 147.
"Booth, 73.
'*Ibid., 8.
'^Culpepper, 20-21., who cites Gerard Genette, Narrative Discourse: An Essay in
Method trans. J. Lewin (Ithaca, NY: Cornell University Press, 1980), 186., Cleanth
Brooks and Robert Penn Warren, Understanding Fiction (New York: F.S. Crofts and
Co., 1946), 589.
^"C. Hugh Holman and William Harmon, A Handbook to Literature 5th ed. (New
York: Macmillan Publishing Co., 1986), 320.
^'Powell, Narrative Criticism. 25.
^' Frank Kermode, The Genesis of Secrecy: On the Interpretation ofNarrative
7Narratee. The narratee is the person or persons being addressed by the narrator.^''
The narratee is to be distinguished from "the impHed reader (who is addressed by the
imphed author at a separate 'level')."^
Narrative or narrative text. This refers to any written text which has "a story and
a story-teller."^' It involves a narrator communicating an event or events to a narratee.^*
The narrative text can be divided into two parts: story and discourse." Narratives in the
New Testament include Matthew, Mark, Luke, John, and Acts.^*
Story. The story is that part of the narrative text which is the content ofwhat is
expressed.^^ Content can be divided into form and substance. Form includes events and
existents (characters and settings) while substance refers to the author's world view."" In
Matthew, the story involves Jesus as the main character and all the events, other
characters, and settings surrounding him. Thus it is the "what" of the narrative which the
implied author is communicating to the implied reader.*"
Elements of story. These include characters, events, and settings. Characters are
figures created by the implied author and have a specific role in the story.**' Events are
(Cambridge: Harvard University Press, 1979), 1 17., who cites Jean Starobinski's "The
Gerasene Demoniac: A Literary Analysis ofMark 5:1-20" in Roland Barthes, et al..
Structural Analysis and Biblical Exegesis: Interpretational Essays, Pittsburgh
Theological Monograph Series Number 3 (Pittsburgh: The Pickwick Press, 1974), 59.,
Booth 4.
Kingsbury, Story, 38.
''Baldick, 145.
Robert Scholes and Robert Kellogg, The Nature ofNarrative. (New York:
Oxford University Press, 1966), 4.
'^Baldick, 145.
"Chatman, 19.
Powell, Narrative Criticism. 23.
'^Chatman, 19,23.
��"Ibid., 26.
�"Ibid., 19.
8the description of happenings inside a story .
"'^ Settings are the context within which
events and characters occur in a story."" Settings can include a physical location, a time
in history, or a social context."^
Discourse. This is the part of the narrative text which shows the way in which the
story is expressed.*** It can be called "the presentation or mode of telling the story. """^ In
Matthew, discourse involves the way in which the implied author communicates the story
of Jesus to the implied reader. Discourse answers the question of "how" the story is
told."** The implied author has vanous "tools" to shape his story. These tools will be
discussed next.
Elements of discourse. These include plot, the kind of narrator, the implied
author's point of view, and other rhetorical devices."*^
Literary Criticism. This is the study of literature. It may include "classification
of a work according to its genre, interpretation of its meaning, analysis of its structure
and style, judgment of its worth by comparison with other works, [and] estimation of its
likely effect on the reader."^" Literary criticism is also interested in establishing
guidelines for the way literature is interpreted.^'
Powell, op. cit, 51.
�*Mbid.,35.
^ Ibid , 69.
M. H. Abrams, A Glossary of Literary Terms sixth ed. (Philadelphia: Harcourt
Brace College Publishers, 1993), 192.
'*Chatman, 19., Wendell V Harris, Dictionary ofConcepts in Literary Criticism
and Theory (New York: Greenwood Press, 1992), 67
''Hams, 66.
'*Chatman, 19.
�"^ Rhoads, 414.
'''Baldick,48.
" Ibid., 48.
Narrative Criticism. This is a type of literary criticism which studies "the
story-world of the narrative and the rhetorical techniques employed to tell it."'' It is
concerned with the relationship between the implied author and the implied reader as
well as the implied author's relationship to his story.'^ Narrative critics try to read the
narratives in the Bible as the implied reader.'' They consider the Bible to be Scripture
but read it in the form of a story or novel."
English Bible Method. This method is an organized and inductive way of
studying the Bible. It has four stages of investigation starting with the observation stage
which looks at structure, structural relationships, terms, and other factors on a book level
or in smaller units of structure.'" Then there are the stages of interpretation, evaluation
and application, and correlation." This thesis will utilize only the first stage of this
method in order to find the structure and structural relationships which are in Matthew.
Method of Research
The method of research employed in this study is a combination of narrative
criticism and the English Bible Method. An inductive analysis was done on the text,
Matthew 19 : 16-30. Through this the characters, event, and setting of this pencope were
studied. In addition to this, the structure of this pencope and the resulting relationships
between the divisions of this structure were examined. The broader context, the book of
"Rhoads, 411-412.
" Scholes and Kellogg, 240.
Powell, Narrative Criticism, 20.
''Ibid., 85.
'� Robert A. Traina, Methodical Bible Study: A New Approach to Hermeneutics
(1952; repnnt. Grand Rapids: Francis Asbury Press, 1985), 27-31.
"Ibid., 89,201,221.
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Matthew, was similarly studied. Following this the studies from the immediate context
and the broader context were compared and analyzed. Six important issues arising from
the passage were highlighted in an effort to understand the function of 19:16-30 in
Matthew's theology ofdiscipleship.
Basic Assumptions
Because the passage of study occurs in Matthew and the method used in this study
is text centered, the book ofMatthew will be the subject of the analysis. The
background of the real author or the presumed responses to the text of a histoncal or a
modem day reader will not be considered. Instead, text based constmcts such as the
implied author and the implied reader will be utilized in the analysis and interpretation of
this passage and book. The story rather than the history portrayed in Matthew will be the
emphasis of this study.
Limitations of this Study
This study is limited to the narrative text of Matthew because of its method and
purpose. Thus, it will not include a comparative study ofMatthew 19:16-30 with Mark
10:17-31 and Luke 18:1 8-30 which are the other two occurrences of the same story. The
historicity of this pericope or the search for the most historical version of the story are
factors which will not be considered here. There will also be a limitation on conclusions
which can be drawn from this study. Thus conclusions about the meaning of perfect and
11
its influence on discipleship will be limited to the Gospel ofMatthew and to Matthew's
theology of discipleship.
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Chapter Two
Review of the Literature
Over the years scholars and critics have interpreted Matthew 19:16-30 in many
different ways. A major influence in the way they mterpreted the text was the way they
looked at it. That is, earlier mterpreters saw the Bible as a source of dogma for the
Christian Church. This type of interpretation looked for ways in which the text spoke
directly to a situation in real life. Others took a more historical approach and were
concerned with the historicity of a book or passage. These scholars often looked into the
history of the author, the text, the events, the characters, the settings, and the intended
reader. The key to interpretation for this view is historical veracity. Some scholars have
started to look at the Bible as literature and study it by the various principles and methods
available in the secular study of literature. This chapter will review the various
interpretations of Matthew 19:16-30 which have been made. The discussion of
interpretations will be organized according to the methodology represented in the work
of each scholar. The specific focus of this review will be on how these scholars define
the term teleios (perfect) as found in 19:16-30, its implications, and if they see this as an
influential factor in Matthew's theology of discipleship.
The older scholars' views follow a dogmatic approach to Scripture which sees in
each passage, verse, and possibly word, an application to real life. Chrysostom finds this
passage to be essentially concerned with material possesssions.' He sees earthly wealth
' John Chrysostom, The Homilies of Saint John Chrysostom on the Gospel of St
Matthew, vol. 3 (London: F and J. Rivington, 1851), 854.
13
as essentially evil and believes that seeking heavenly wealth is the important factor.'
Lapide includes the views of various early Church fathers.^ He represents the Catholic
view which sees this passage as the source of three evangelical councils which are
"chastity, poverty, and obedience."' This view sees various levels of discipleship or
Christianity and sees the following of these councils as the top level of discipleship.'
Perfection is achieved by these top ranking disciples because it removes the sin factor
(wealth or possessions) out of the way from a relationship of love with God and
neighbor.* Both views mentioned find this passage to speak against the evil ofwealth.
Wesley interprets perfection in this passage to mean "real Christianity." Sin is seen as the
love of the world; thus when one changes the focus of that love to God, perfection is
possible. However, Wesley does not see wealth as evil but rather sees Jesus' command to
sell possessions as one specifically for the nch young man.'
The majority of the scholars reviewed follow a historical approach to Scripture.
There concern is for the historicity of the event in Matthew 19:16-30. Thus, because of
the parallel accounts in Mark 10:17-31 and Luke 18:18-30 they do a comparative study.
Some just mention the differences while others suggest that Mark is the original and so
their studies see differences in Matthew as a deviation from the original. Bacon sees the
'Ibid., 857.
^ Cornelius a Lapide, Commentary ofCornelius A Lapide: S. Matthew's Gospel X
to XXI, vol. 2, trans. T.W Mossman (Edinburgh: John Grant, 1908), 338-367.
'Ibid., 342., Paul Johannes du Plessis, Teleios [romanized form]: The Idea of
Perfection in the New Testament Th.D. diss., Theologische Hogesshool, Kampen, 1959.
(Kampen: J.H. Kok, [1959?]), 12-13.
^Lapide, 342.
*Ibid., 344
'John Wesley, Explanatory Notes upon the New Testament 16th ed. (Cincinnati:
Cranston & Stowe, n.d.), 65-66.
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meaning of the changes which Matthew made in this passage to signify a new form of
legalism * Others mention the divergence but do not give a reason or suggest a theory for
it. Argyle views perfection in this passage as a distinction between new and mature
Christians.'^ Hill, Filson, and Wansbrough (in a Catholic commentary) reject the idea that
this passage influences a multilevel understanding ofChristianity or discipleship.'" Some
see the meaning of perfection as being complete in character." McNeile interprets
perfect as "a supreme expression of love."" Earle sees perfection as the qualifications of
discipleship.'^ Most do not make a direct connection regarding discipleship between the
young man's encounter with Jesus and the subsequent session Jesus has with his
disciples.
Finally, there is another approach to this passage which views the story reported
in Matthew 19:16-30 on its own terms and relates it to the rest of the Gospel. Patte
follows a structuralist approach. He sees three major "narrative oppositions" as keys to
interpreting this passage."* The first is found in the rich young man's encounter with
*
Benjamin W. Bacon, Studies in Matthew (New York: Henry Holt, 1930), 89.
A. W. Argyle, The Gospel According to Matthew The Cambridge Bible
Commentary: New English Bible, (Cambridge: Cambridge University Press, 1963),
148.
'"David Hill, ed., New Century Bible: The Gospel ofMatthew (London:
Marshall, Morgan & Scott, 1972), 283.; Floyd Vivian Filson, A Commentary on the
Gospel According to St Matthew Harper's New Testament Commentaries (Peabody,
MA: Hendrickson Publishers, 1960), 210.; Henry Wansbrough, "St. Matthew" in A
New Catholic Commentary on Holy Scripture (Camden, NJ: Thomas Nelson and Sons,
1969), 938.
"
Henry Eyster Jacobs, ed.. The Lutheran Commentary: St Matthew XVl-XXVllI
vol. 2., (New York: The Christian Literature Co., 1895), 84.
" Alan Hugh McNeile, The Gospel According to St. Matthew: The Greek Text
with Introduction. Notes, and Indices (London: Macmillan and Co., Ltd., 1952), 279.
'^ Ralph Earie "Matthew" in Beacon Bible Commentary vol.6 (Kansas City, MO:
Beacon Hill Press, 1964), 180.
" Daniel Patte, The Gospel According to Matthew: A Structural Commentary on
15
Jesus (verses 16-17). The next opposition is in Jesus' call compared with the young man's
mability to follow contrasted with the disciples ability to follow (verses 22-23, 27). The
final opposition is between Jesus and the disciples who think no one can enter the
kingdom if the rich cannot (verses 25-26).'^ Inheritance of eternal life seems to be the
focus of this passage under this analysis. Kingsbury also follows a text-centered
approach but follows the method of narrative criticism. Kingsbury sees this passage as a
call to discipleship with love of neighbor as the central issue. He sees the function of
the subsequent meeting of Jesus with his disciples as a warning for the disciples about
the danger ofwealth.''
Matthew's Faith. (Philadelphia: Fortress Press, 1987), 269.
'Mbid.
'^Kingsbury, Storv. 67.
"Ibid., 80.
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Chapter Three
In Matthew 19:16-30 a man approaches Jesus with questions about what more he
must do to gain "eternal life
"
Although this passage begins with this scene of the two, it
becomes a learning experience for all twelve of the disciples. The content of this
learning experience is not only exclusive to this passage and its immediate surrounding
but may also influence or at least contain the main elements ofMatthew's understanding
of discipleship. In the following chapter is an analysis of this passage. First, the
immediate context is presented with a literary analysis. Next, the broader context or
rather the whole book ofMatthew is viewed in relation to the pericope in 19: 16-30. In
the last part of the chapter, six important issues arising from 19:16-30 are discussed in an
effort to understand the function of this passage in Matthew's theology of discipleship.
Immediate Context ofMatthew 19:16-30
The first part of this chapter looks at the pericope itself This involves a close
look at the elements of story within 19:16-30 and its literary patterns. Elements of story
involve a look at the event, the characters of this pericope, and the setting. Literary
patterns will cover the structure of this passage.
Elements of Storv in 19:16-30
Characters. ' There are basically three characters in this passage. These
characters include the man addressing Jesus, Jesus himself, and his disciples. Jesus and
' Powell's outline of exegesis by narrative cnticism was used in the following
analyses of characters, events, and settings. See Narrative Cnticism. 103-105.
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the disciples as characters appear throughout the book ofMatthew and so they will be
discussed later in the analysis of the broader context of this passage.
The man addressing Jesus is only referred to as "someone" in 19:16. The
character is revealed in this story by the description "young" and "rich" (having many
possessions). The reader learns about the rich young man from the pnvileged
information provided by the narrator and also through the dialogue.
The evaluative point of view of the rich young man outwardly seems to be toward
truth but actually is toward untruth. His possessions come first for him. He cannot serve
both God and something else at the same time (cf 6:24). In comparison, the disciples'
evaluative point of view is toward truth. Their mistakes and misunderstandings do not
change their essential understanding of the truth.
A light reading of this passage would tend to make the reader sympathetic
towards the rich young man. However, if one reads the text closely and in its full context
one might actually feel antipathy for the man. This is so because in the final analysis, the
rich young man is very similar to the religious leaders who reject Jesus throughout
Matthew.' The reader empathizes with Jesus and also with the disciples.
Events. The main events in this narrative are the interaction of Jesus with a "rich
young man" and his subsequent interaction with his disciples. The first interaction is
linked with the second in terms of causation. After questioning Jesus and receiving his
answer, the young man tums away disappointed because he cannot give up everything to
follow Jesus. Following this Jesus speaks to his disciples about the difficulty that nch
'cf Kingsbury, Story, 63-64., Powell, Nan-ative Cnticism, 64-65.
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people have in entering the Kingdom ofGod. Jesus instructs his disciples concerning
their mistaken belief that richness equals God's blessing which equals godliness.^
If this passage is taken as one in which Jesus' discipleship is central to it. then
Peter's question in 1 9:27 sheds light on the disciples' understanding of perfection,
righteousness, and discipleship. It is evident here that even after all the teaching they
have received, the disciples still consider the "rich" man in particular and "rich" people
in general to be blessed by God and consequently favored by God.
This event is similar to those in which the religious leaders challenge Jesus
(12:38; 22: 16, 24, 36). It differs in that this young man seems to be sincere. This event
may also be compared to earlier events in which people come to Jesus to become his
disciples (8:18-22).
This passage occurs in a unit in which Jesus becomes more involved and
concerned with discipling and instructing the twelve who are with him. Jesus' concern
seems to be focused on their lack of understanding of the full implications of
discipleship. Specifically, the disciples do not understand that they are the true disciples
and the true recipients ofGod's blessing. That is, although the rich have outward signs of
blessing, there is one thing that keeps them fi^om having a perfect relationship with God.
Precisely those outward "signs." Their possessions keep them from being able to love
God with all their hearts.
In this passage and in this unit there are several conflicts. A conflict exists
between the nch young man and Jesus in regards to true discipleship. The young man
apparently is a righteous man as far as the Law is concerned. He is shown as a man who
^cf Kingsbury, Storv. 142.
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does all that the letter of the Law requires. However, Jesus is looking for a deeper
commitment to the Law. Implicit in this passage is the conflict which exists already
between the religious leaders (what they teach) and what Jesus says regarding God's
desire for man. There is a conflict here as to the motive behind upholding the Law.
Settings. Spatial and temporal settings are not well defined in this pericope
except that the reader might guess from the remark about where Jesus is going in verse
1 5 that he is in an open place, walking to some destination and is stopped on the way by
this young man. Jesus has been in an area of Judea across the Jordan (19:1). The crowds
are mentioned in an earlier passage (19:2) but are not mentioned here. One finds in verse
23 that the disciples are also there because Jesus speaks to them following his encounter
with the young man. Verse 25 opens a window into the social setting of the time. The
disciples are astonished when they hear Jesus say that it will be difficult for a rich man to
enter the Kingdom ofGod and wonder who can if he carmot. The disciples seem to
believe that the rich young man and other rich people are the most qualified candidates
for the Kingdom of God. The reader finds that in the disciples' world view, richness is a
mark ofGod's blessing and God's blessing a mark of righteousness. This seems to be one
of the ways the rich ruling class keeps control of society.
Several rhetorical devices are used in this passage and need to be mentioned. The
narrator speaks by telling the story or actually filling in information not included in the
conversations. Jesus, the young man, and Peter speak within the story. The narrator
reports to the reader that "someone" in 19: 16 comes to talk to Jesus. He states that the
young man goes away grieving because he has many possessions. He tells the reader that
20
the disciples are astounded by what Jesus says concerning rich people and the Kingdom
ofGod (19:25). The rich young man may be a representative model or paradigm of all
those who have something that is more important to them than God. Further, there is
irony in this passage. The irony exists in the disciples reaction to Jesus' statement and
especially Peter's question in verse 27. Although they look on the rich to be the righteous
ones, they themselves are the ones who have no material "blessings" but who are doing
the will ofGod by giving him priority in all aspects of their lives.
Literary Patterns in Matthew 19:16-30
For the purpose of observing literary patterns in Matthew 19:16-30, this pericope
can largely be broken into two parts. The first deals with Jesus and the young man
(verses 16-22). The second part deals with Jesus and his disciples (verses 23-30).
The young man approaches Jesus with some questions in verse 16. He addresses
Jesus as "Teacher" {didaskale). The Greek text uses the aorist, active, subjunctive mood
for both of the verbs in the young man's conversation. Thus, they are not imperatives but
rather are possibilities.
Verse 17 is connected to the previous verse by the coordinating conjunction, de.
Jesus answers the man's question with a second question asking him why he asks about
the "good" when "there is only one who is good" (19:17). Instead of "eternal life" in
verse 16 {zM/hn aiwnion), Jesus replies with just "life" {thn zwhn) and as a condition to
receiving this life Jesus tells him he will need to keep the commandments.
The young man is eager to find which commandments he is to keep and thus asks
Jesus in verse 18. Jesus responds with four negatively phrased commandments all in
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parallel structure. These include commandments against murder, adultery, stealing, and
bearing false witness. This parallel structure utilizes an ou (particle ofnegation) plus a
second person singular, feminine, accusative, mdicative verb. The emphasis of this
structure may indicate that each commandment is equally important.
Jesus requires two more things of the young man in verse 19: "Honor your Father
and Mother; also. You shall love your neighbor as yourself" They appear positively
stated as opposed to the negatively structured statements in the previous verse. He
commands the man to honor his parents. The verb here is an imperative in present tense
and active voice. He also commands the man to love his neighbor as himself This verb
is in the future tense and active voice.
Verse 20 is a response to the preceding verses. In response to the question about
which commandments to keep, Jesus mentions six commandments. Except for the
commandment in verse 19, which is about honoring parents, the other five
commandments all occur in the future tense, active voice, and indicative mood. This
contrasts with the man's assertion that he has done all of these things throughout his life.
The verb used here to describe his submission to the law, efulaxa (I kept), is an aorist,
active, indicative verb which shows simple past tense and does not indicate a continued
action which is quite possible in Greek. This may indicate to some degree the attitude of
the man toward the commandments. This verse is related to the preceding context also in
terms of comparison. The virtues of the young man are being compared to the
commandments that Jesus names in verses 18-19. There is an implicit contrast between
what the young man is at this point (20b) and what he ought to be (20c). Finally, this
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verse is related to the preceding verses by a concern for understanding which good works
merit life. In verse 20c, the young man asks Jesus what he still lacks from receiving
eternal life. This section of the verse can be contrasted with 20b which says that he has
kept or obeyed the commandments. This might then suggest an element of climax, a
movement from lesser (20b present reality) to greater (20c future possibility).
Jesus' reply in verse 21 is central to this study. This verse is structured according
to substantiation. The effect is "to be perfect" which is followed by the cause, to "go,"
"sell," "give," and "follow." Each verb is in imperative form. This verse relates to the
preceding verse through interrogation. Verse 20c is a question which is answered here in
verse 21 . In 21a, Jesus is identified as the speaker and the young man as the recipient or
the one being spoken to. Context shows that Jesus does not use this as an opportunity to
address everyone directly. Rather, the narrative shows that he talks directly to the young
man. A conditional statement is found in verse 2 1 . "If you wish" indicates that Jesus'
reply is not an imperative but a condition, giving the man a choice. "To be perfect" is the
effect and the apparent goal or purpose of the young man. This is what he has been
looking for. Through substantiation this is the effect followed by its causes. The main
verb in 21c IS "go". One of the causes of the effect in 21b is found here. This implies
departing from Jesus to take care of this business. There is an internal causation in 21c.
"Go," "sell," and "give" are the causes of the effect which is to "have treasure in heaven"
The object of the second verb (sell) is "possessions." By selling his possessions, the
young man would be able to do the next step, to give. The next verb is "give." The
Greek text does not provide a direct object for this verb. Implicit here is that the young
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man is to give the earnings to the poor. "Treasure in heaven" is the object of "have," the
last verb in 2 1 c. It is the effect or outcome of following the above instructions. The
second main verb in this verse (2 Id) is "follow." Kai is the conjunction which connects
the two main verbs thus signifying that both must be done together or as an outcome of
the other. Jesus' call seems to be a two step process in which one must "go" and then
return. In the process one will become a true disciple.
Verse 22 is a response to the preceding verse. Jesus tells the young man to sell all
of his possessions in the previous verse. However, the young man does not do this and
thus goes away. This verse is related to the previous context through causation. What
Jesus tells the young man in verse 2 1 is the cause of the effect found here. The young
man tums away unable to do what Jesus says. There is an implicit contrast between
Jesus' view of possessions and the young man's present accumulation of possessions and
possibly his views about them. The conjunction de links verse 22 to verse 2 1 . The main
clause of verse 22 occurs in part b. The main verb, "went" indicates that the man does
not do what Jesus has told him in verse 2 1 . The word "grieving" shows that maybe the
young man stmggles to make this decision. He apparently wants both but when Jesus
tells him to choose one, he chooses to remain with his possessions. The clause in 22c is
related to the previous clause in terms of substantiation. This clause is the cause of the
effect seen earlier. This clause gives one an idea about the young man's financial
standing and the accumulation ofbelongings that he is not willing to give up to follow
Jesus. "Possessions" is modified here by the adjective "many."
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The first part of this pencope (16-22) and the second part (22-30) are related to
each other through contrast. The contrast is between the young man and Jesus' disciples.
This second part uses the event in the first part to develop instruction for the disciples.
This second part can further be divided into two. Verses 23-26 consider rich people and
the kingdom. Verses 27-29 consider true disciples and the kingdom.
Verses 23-26 are an explanation of the interaction that has taken place between
Jesus and the rich young man. In verse 23, Jesus instructs his disciples on how difficult it
is for a rich man to enter the kingdom. With the use of the adverb "again" {palm) Jesus
reiterates in verse 24 what he already has said in the previous verse. In verse 24 Jesus
illustrates how difficult (or how impossible) it is for a rich man to enter the kingdom by
using the illustration of getting a camel through the eye of a needle. Verse 25 shows the
disciples' response to the previous two verses. This verse allows the reader to see the
disciples' misperception regarding righteousness and riches. Their question, "Then who
can be saved?" (19.25), gives an idea of their logic. They apparently believe that those
who are rich have these possessions because God rewards them for their righteousness.
Thus, it is a shock to them to hear Jesus say that the people they believe to have the best
opportunity and qualifications to enter the kingdom will not do so. In fact Jesus states
that it is basically impossible. However, in response to their question, Jesus adds that all
things are possible with God although they maybe impossible for men (19:26).
Verses 27-29 show what the true disciple will receive as his reward. In verse 27
Peter asks what they as disciples will receive, since they have done and are doing what
Jesus has required of the young man. In his reply Jesus tells them in verse 28 that at the
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"renewal of all things" those who have followed him will be on twelve thrones and will
judge the twelve Israelite tribes. This verse, especially the words "followed me"
correspond with "follow me" in verse 2 Id. Verse 29 is about those who will have left all
behind for Jesus' sake and how they will receive their reward. This verse corresponds
also with verse 21. It relates to verse 21 because both verses deal with leaving behind
thmgs in order to follow Jesus. Both of these corresponding verses give evidence of a
chiasm.
Finally, verse 30 is a conclusion for verses 16-29. It sums up the message of this
passage which shows that those who appear to be first will in fact be last. Those who
seem to be last, will be first. The kingdom ofGod is very different from the leadership,
righteousness, perfection, and greatness of this world.
The Broader Context: Matthew
In an effort to understand better the pericope of 19:16-30, an investigation of the
broader context, the whole book ofMatthew, was done. Elements of story within
Matthew are a part of the first section and include: Characters in Matthew, the main
event, and the settings. The second section will examine literary patterns within
Matthew and how it relates to this passage.
Elements of Storv vyithin Matthew
Characters. There are five main characters or character groups found in Matthew.
These include Jesus, his twelve disciples, those who respond faithfully to Jesus, those
who reject Jesus, and the seemingly neutral crowd. A study of the characters and
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character groups reveals valuable information about these individuals and groups which
help the reader to understand their interactions, missions, and purposes within the story.
For the purpose of this study, only the following three will be discussed: Jesus, his
disciples, and those who reject him.
The Gospel according to Matthew is a story about Jesus: his birth, ministry,
death, and resurrection. Jesus is then the protagonist of this story who is presented as the
Messiah from the line of David (1:1). He is also referred to as Immanuel, "God is with
us," which seems to point to his mission on earth (1:23). He is called "my Son, the
Beloved," by God after his baptism and at the Transfiguration (3:17; 1 7:5). Throughout
Matthew he is called "Teacher" or "Lord." Jesus refers to himself as the "Son ofMan."
During the Crucifixion various people call Jesus "the King of the Jews" (27:1 1, 29, 37).
Most of these names and titles show who Jesus is and points to his divine mission.
Jesus is first revealed to the implied reader through his genealogy (1:1-17). The
implied author states that Jesus is the Messiah and that his genealogy indicates that he is
a descendant ofDavid and Abraham. The implied author discloses the extraordinary
circumstances of Jesus' birth from a virgin mother and points to Jesus' divinity by
showing that this was the work of the Holy Spirit. Within the birth story the implied
author quotes Isaiah 7: 14 to show Jesus' birth as a prophecy being fiilfilled (Matthew
1 :23). The implied reader is informed through this Old Testament prophecy that in being
named Immanuel, Jesus is the one through whom "God is with us." In reading the Gospel
ofMatthew, the implied reader is made aware that Jesus' life and the occurrences
sun-ounding him are a fulfillment ofOld Testament prophecies (2:5, 6; 17-18; 23; 3:3;
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4:14-16; 8:17; 12:17-21; 13:35; 21:4-5; and 27:9-10). Information about Jesus is
provided to the implied reader through a mixture of narration about Jesus and his
sermons and teaching.
In Matthew, Jesus is shown to operate under an evaluative point of view based on
righteousness and perfection. This righteousness and perfection is actually love. It
includes loving God completely and loving one's neighbor as oneself (22:37-39). In
22:40, Jesus stresses the importance of these by stating that their Law depends
completely on these two principles. Jesus' life is the best model of this righteousness and
perfection. This is most evident in his obedience to the Father through his servanthood
toward men.^ By his actions Jesus makes his love for the Father clear. Kingsbury
illustrates that Jesus' love for the Father is whole hearted through obedience even to
death. He does this by viewing the crucifixion (27:32-44) as a test and comparing it to
the temptation Jesus had faced earlier in the desert (4:3-4). In both cases Jesus lays aside
his own personal needs in order to fulfill God's plan. Thus, "his love for God is perfect,
or single-hearted: what God wills Jesus wills (26:42)."'
"Jesus, the protagonist, stands forth in Matthew's story as the supreme
representative ofGod's system ofvalues who understands himself to be God's unique
Son and the decisive figure in the history of salvation."^ Jesus bases his authority on this
understanding. Thus, he does not feel it necessary to prove his authority. Moreover,
those around him, especially the crowd, find that he speaks with authority unlike their
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scribes and the Pharisees (7:28-29). From the devil's temptation (4: 1-1 1) through the
religious leaders' testing, those who oppose Jesus always question his authority.
Jesus' evaluative point of view can be seen most clearly in his presentation of the
Good News of the Kingdom. He does this through teaching, preaching, and the
performance of miracles. He teaches and preaches about the Kingdom ofGod and
reinterprets the Law through the principle of love (5:19-20, 7:12, 22:34-40). Through his
miracles and healing, Jesus shows his compassion and love for people. Also, he
reinforces the faith of his disciples through these acts.
Jesus' Kingdom values include a new view of social structures and leadership. He
says that the last will be first and the first will be last (18:1-5; 19:30; 20:1-16, 20-28).
Jesus states in the Beatitudes (5:1-12) that the ones who are blessed are different from
those usually expected. He informs those around him that true leadership and greatness
are very unlike that of the scribes and Pharisees (chapter 23). He instructs his disciples to
not pursue a leadership fixed on superiority and power (20:25-26a.). He suggests that
they approach leadership as a servant (20:26b.-27). In order to help the disciples
understand this new kind of leadership, Jesus exhibits this kind of servanthood in his life
and ministry. By dying for everyone, he shows them the ultimate model of servanthood
(20:20-28).'
Kingsbury finds Jesus' new interpretation of the Law to be based on the following:
"Utter devotion to God and radical love of the neighbor (5:48; 22:37-40)."^ In light of
this Jesus calls the people to reexamine their tradition which binds them and their
'Ibid., 80.
'Ibid., 63.
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understanding of the Law. He urges them to seek a righteousness higher than that of the
scribes and Pharisees (5:17-20). Jesus' problem with the scribes and Pharisees is that
they do not do what they teach. Teaching modeled by its appropriate action is what Jesus
encourages instead.
Jesus' evaluative point of view of the end times and judgment is clear in his
parables prior to chapter 24 and in his teachings from 24:1-25:46. He shows that there is
a direct relationship in the way a person relates to God and neighbor now and the way
that he or she will be judged in the end. A common element in all of these teachings is a
warning to be ready or prepared for his second coming.
Jesus is shown in the Gospel ofMatthew in various ways depending on those he
encounters. However, Jesus remains consistent in his approach to these people
throughout the book. He displays a root trait which seems to be the basis or foundation
for all of his traits. This root trait which is his relationship with God is best described in
Kingsbury's words: "Jesus is 'perfect' (5:48), that is to say, he loves God wholly with
heart, soul, and mind (22:37)."^ His love is perfect in heart and soul because he is
faithful to God during the temptation (4:1-1 1) and the crucifixion (26:36-46). His love
for God is perfect in mind because he reftises "worldly powers" and declines "security of
family, home, and possessions (8:20, 12:50)."'� Jesus integrity is evidenced in the way
that he is shown to always be consistent. Kingsbury asserts that this "integrity" is based
on an "operative principle" seen in 7:16 (cf 7:20; 12:33) that "you will know them by
their fruits." Thus, whether tested or on trial he is consistent according to this principle."
Mbid., 12
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It is interesting to note that the high priest (26:57-68) and Pilate (27: 1 1 -26) cannot find
anything deserving the death penalty let alone anything that is really wrong with him. "In
relation to his disciples, Jesus is 'enabling' and 'faithful.'"" Kingsbury describes Jesus as
"confrontational" toward the religious leaders.'^ Powell sees "antipathy" in the way Jesus
relates to them.'** Kingsbury states that Jesus sees the religious leaders as evil and that
they are just like the devil himself (see 12:34, 13:38-39).'^ "He does not attempt to
minister to them any more than he would to the demons he exorcises. He does not try to
teach them the truth because he knows they are incapable of receiving revelation from
God."'^ Thus in this way Jesus is shown to be consistent with the truth. He reaches out
to those who in faith accept him while he rejects the religious leaders because behind
them is the chief antagonist, Satan."
Through the work of the implied author, Matthew, the implied reader sees Jesus
in a positive light. Matthew does this by showing that he is in support ofGod's
evaluative point of view. This leads the reader to identify himselfwith Jesus in some
way. "Identification with Jesus will be idealistic, in that he represents the perfect model
for what the implied reader would like to be."'^ Powell calls this kind of identification
"idealistic empathy."'^ In this way, Matthew assists the implied reader to see and to
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adopt God's evaluative point of view and through that accept as true the evaluative point
of view of Jesus.
Along with the main character, Jesus, Matthew presents his followers who from
quite early in the story are involved with him and his activities. In terms of occupation,
four of them; Simon Peter, Andrew, James and John, are fishermen (4:18-22). Matthew,
the disciple, is mentioned as a tax collector (9:9). They are not wealthy but are working
class people. Their role is to follow Jesus throughout the story, learn, and observe all that
Jesus does and says. They are then sent out in the end to be his witnesses to all the world
(28:18-20).
Although each disciple is named the implied reader can view the group as one
character.'" Often Matthew refers to them as "the twelve disciples" or "disciples." When
one person actually does speak, Matthew makes them seem to all express the same view.
Matthew introduces the disciples to the implied reader by explaining Jesus' encounter
with the fishermen; Simon Peter, Andrew, James, and John (4: 1 8-22). He calls them and
they follow him without hesitation, leaving behind a lifetime occupation, family, and the
security of a home. The implied reader is introduced to Matthew, the tax collector, in
9:9-13. Jesus calls him and he also leaves his job and follows Jesus without any
objectton. All of the disciples are named together for the first time in 10: 1-4. They are
already known at this time as Jesus' twelve disciples. Except for the five disciples
mentioned earlier, Matthew does not find it necessary to give the stories of the other
disciples' first encounters with Jesus.
'"Kingsbury, op. cit., 13.
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As a group the disciples evaluative point of view is toward the truth. The\
respond with faith to Jesus and give up all to follow him. As Jesus' followers and
disciples they try as much as possible to embrace Jesus' evaluative pomt of view.
However, they have difficulty in this endeavor because of their humanity and their
traditions. At times they doubt and cannot completely accept what Jesus says. Their
views are also influenced by their traditional prophecy ofwho the Savior is to be and
what he is to do. Kingsbury describes this conflict between Jesus and his disciples as one
in which the disciples can no longer follow Jesus' evaluative point of view when he
begins to mention his coming death and resurrection in Jerusalem. This evaluative point
of view indicates that servanthood involves suffering for him and also for the disciples.
The disciples inability to accept this leads them to desert, deny, and betray Jesus." This
conflict with Jesus is resolved after the resurrection when the disciples truly understand
Jesus' mission (his evaluative point of view) and there place in it.'^ Although the
disciples have problems with their faith, unlike the religious leaders who have no faith at
all, Matthew characterizes their faith as little or lacking but not as a permanent character
flaw.
Matthew portrays the disciples as obedient and faithful followers of Jesus. They
give up all without a question and continue to follow him and understand his mission to
some degree. However, Matthew does not conclude by showing them to be perfect
copies of Jesus. Instead they are very human. "They are 'status conscious' (19:13-15),
'enamored of wealth (19:23-26), 'anxious about their fixture' (19:27), and 'desirous of
"Ibid., 91.
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power and position' (20:20-24)."^' Kingsbury bases Matthew's presentation of the
disciples traits on the statement found in 10:25, "It is enough for the disciple to be like
the teacher." The reader is assisted through this statement into accepting the disciples
good qualities while rejecting their bad qualities. By doing this, Matthew helps the
reader to understand that the disciples are "enlightened" because they know who Jesus is.
Yet, they are also "vulnerable" because they as humans take part in Jesus' work.^" Thus,
the disciples are very human characters and are not perfect in all that they do. However,
the difference between the disciples and the religious leaders is that the disciples are
rooted in truth. Whether one looks at Judas Iscariot (his betrayal), Peter (his denial), or
any other disciple (their desertion of Jesus), one can see that they realize their mistakes in
the end. Matthew gives these disciples this trait but does not do so for the religious
leaders who continue to think they are nghteous.
Throughout Matthew there are characters besides the disciples who respond in
faith to Jesus. However, the faith of these characters is greater than that of the disciples.
These characters are foils and serve as human models whom the disciples can emulate.^'
This is so according to Kingsbury because these figures are "exemplary" and exhibit an
evaluative point of view which is consistent with that ofMatthew's Jesus.^^ These
characters include the centurion who asks Jesus to heal his servant (8:5-13), the woman
who suffers from hemorrhages (9:19-22), the Canaanite woman who asks Jesus to heal
16.
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her daughter (15:21-28), and others. In the first and third cases the characters were
Gentiles and yet they respond with a faith not yet seen among the Jews.
The reader will most likely empathize with the disciples because Matthew
presents them as characters who follow Jesus and obey him. He shows their faithful acts
but also presents their faults, lack of faith, and even their dark sides (the betrayal by
Judas, the denial by Peter, and the abandotmient of Jesus by the rest of the disciples).
This leaves room for the reader to realistically identify with the disciples. The disciples
are expected only to be faithful as humans. Matthew shows that they do not have to be
exactly like Jesus. The reader becomes aware that he can be like the disciples and that
there are no unrealistic expectations of him/Tier. The reader can also empathize with the
others, the "foils," because they are normal people who respond in faith.
The antagonists in Matthew's story are the religious leaders because they are the
arch rivals of Jesus.^' In contrast to the disciples who have faith to some degree, the
religious leaders have no faith at all. Collectively called religious leaders, they include
the Herodians, the Pharisees, the scribes, the elders, the Sadducees, and the chief priests.
They are the zealous "watchdogs" of their tradition which gives them their power and
status. "As persons who, by virtue of time-honored privilege (23:2), occupy positions of
authority in Israel, they lay proud claim to be called 'leaders.'"^^
The reader encounters the religious leaders for the first time in Matthew's story of
John the Baptist. In this story John denounces the hypocrisy of the Sadducees and
Phansees (3:7-10). This event foreshadows the conflict between Jesus and the religious
"Kingsbury, Story. 15
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leaders. In 4:1-1 1, Jesus is tempted by the devil. This event also gives a foretaste of
Jesus' conflict with the religious leaders. The devil's temptation of Jesus is very similar
to the religious leaders' challenges to prove his authority. The reader learns about Jesus'
personal view of the religious leaders in the Sermon on the Mount. In the Beatitudes,
Jesus explains who really is blessed. In 5:20 and indirectly throughout the Sermon, Jesus
tells the people not to be like the religious leaders. The actual confrontation between
Jesus and the religious leaders begins in chapter nine. This is the occasion in which they
begin to question Jesus' authority.
The evaluative point of view of the religious leaders is based on a human
perspective. They act like they represent God's perspective by their teachings and their
meticulous observance of what the Law requires. In their eyes, they are the guardians of
their religion, traditions, and customs. Their orthodox views should make them
righteous, in fact they believe that they are the models of righteousness for common
people; however, it is only on the surface. In spite of all good intentions, the religious
leaders have completely missed the point. Matthew indicates that the religious leaders
are this way because they are blind to God's revelation and only God can grant the ability
to see.^' Since they are blind to God's revelation they do not see who Jesus really is. At
best they can see him as a knowledgeable "teacher" but usually they see him as a
deceptive demagogue who threatens their professional existence, their religion, and their
society (15:13, 21:43, 27:63).'�
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The evaluative point of view of the religious leaders is closely related to the
character traits that Matthew gives them.'' "Matthew's characterization of the leaders is
consistent: they are evil, they are aligned with Satan, and everything they do, say, think,
and believe is wrong.
"'^ Kingsbury calls the religious leaders "flat" characters as opposed
to "round" characters because the many traits which are attributed to them are derivatives
of a single main trait which he calls "evilness."" Their blind human perspective is a
direct result of their evil character.'"* The evil characterization given to the religious
leaders is most evident in their hypocrisy.'^ Kingsbury sees hypocrisy and being perfect
as opposites.'^ He goes on to equate being perfect with being wholeheartedly devoted to
God (5:48, Deut. 18:13). Hypocrisy, on the other hand, is equivalent to a divided heart
and is best described in the following description by Kingsbury: "Paying honor to God
with the lips while the heart is far from him (15:7-8); making pronouncements about
what is right while not practicing them (23:3c); and appearing outwardly to be nghteous
while being inwardly full of lawlessness (23:28)."" According to Kingsbury, the evil
character of the religious leaders fits in well with Matthew's dualism which is
encountered throughout the book. This dualism involves God who is "good" (19:17) and
the devil who is the "Evil One" (13: 19).'^ "As the supreme agent ofGod, Jesus raises up
in the world 'sons of the Kingdom' (13:38), whereas the devil raises up 'sons of the Evil
" Powell, op. cit., 63.
"Ibid., 64.
"Kingsbury, op. cit., 115.
"* Powell, op. cit., 63.
'^Kingsbury, op. cit, 19.
'^Ibid., 19-20
"Ibid.
'Mbid., 38-39.
37
One' (13:38-39)."'^ Because the rehgious leader are evil they are under the influence of
the devil and are in fact his "sons.'"*"
The implied reader will not identify with the religious leaders because of their
evil traits and values which are evident in their actions.'*' Because Jesus obeys God and
espouses his values, the implied reader identifies with him. In Matthew, not a single
religious leader receives Jesus' sympathy and thus the implied reader is also convinced
that they do not deserve any special concern."^ Because of all this the religious leaders in
Matthew never receive any understanding or pity from the implied reader.
Events. The story ofMatthew is that of Jesus; his birth, ministry, death, and
resurrection. Kingsbury finds the main message ofMatthew in 1 :23 and 28:20 which
stresses Jesus message and mission, "I am with you" (41-42). This section will explore
the way in which the event occurring in 19:16-30 fits into the whole story and the main
message ofMatthew.
This passage occurs in what Kingsbury and others consider the third unit of
Matthew's story in which Jesus tells his disciples about what he must do and begins his
journey to Jerusalem.'*' This passage is located within a series of teachings (17:14-20:34)
in which Jesus is instructing his disciples. Although this event begins with Jesus and the
rich young man, it serves as an object lesson for the disciples. Finally, it also brings
together the ideas which Jesus wants to convey to his disciples; namely, what true
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discipleship is. Discipleship is an important aspect of Jesus life and ministry and thus
this event is very important because through it the reader can see that the disciples had
done what Jesus required of a disciple. In this passage the disciples realize for the first
time that they are the ones who belong to the kingdom ofGod because they are the true
disciples, "scribes trained for the Kingdom" (13:52).
This event and the surrounding passages (17:14-20:34) are related to Jesus' earlier
teachings on the Sermon on the Mount (5:1-7:28). They are connected at times in
content and other times the former passages summanze in one event many of the
teachings presented in the latter. This is the case with the event of 19: 16-30. It covers m
topic almost every concern Jesus speaks about in regard to people.
The conflict in this passage is between the disciples' view of true blessing and
discipleship and Jesus' view. A further conflict exists within each disciple. They have a
conflict between who they are and what they still believe. This is all a part of the greater
conflict within the third unit. This unit begins with Jesus telling his disciples what is to
happen to him in Jerusalem (16:21). Quite soon after, Jesus repeats these statements
again in 17:22-23 and 20:17-19. As Kingsbury notes, the disciples in the latter part of the
second unit (16:13-20) represented by Peter acknowledge and understand that Jesus is the
Messiah. Jesus commands them not to tell anybody about this (16:20) because the
disciples are not aware yet of the main reason behind Jesus' work.'*' This being the case,
Jesus spends the majority of his time in the third unit, as he approaches Jerusalem to
prepare the disciples for what is to happen. In beginning this preparation, Jesus tells the
disciples about his coming death and resurrection (16:21). Peter rebukes Jesus for this
'''Kingsbury, Story. 78.
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statement (16:22). Peter's rebuke is a clear mdication of the beginnmg of a conflict
between Jesus and his disciples in which the disciples challenge the evaluative point of
view of Jesus' mission and subsequently reject his view of discipleship.'^ Jesus' main
purpose in this unit is to help the disciples understand that servanthood is the basis or
foundation for discipleship and to help them get over their "little faith."'*' The conflict in
this event is resolved when the disciples understand that they unlike the rich young man
are the "blessed ones" and will inherit the kingdom ofGod. The greater conflict in this
event is resolved as the disciples finally understand servanthood which is evidenced by
their commissioning in 28:16-20 to minister among all people."
Thus, in this way, this event serves as an example of the greater conflict that
occurs in the third unit and the rest of the book. The conflict in the third unit between
Jesus and his disciples illumines the reader's understanding of the story of Jesus and his
ministry. Jesus' purpose is to proclaim the good news of the kingdom of God to many
people in word and deed, and to die in the place of everyone. The disciples know who he
is and thus understand what he is doing by healing and teaching. However, they do not
understand that he has to die and be resurrected. It is in the resolution of this conflict
that Jesus' ministry continues after he is physically gone and that in fact he is with them
"always" (28:20). The conflict is resolved when they understand that servanthood is the
main point of discipleship, which is an application of the "Golden Rule" (7:12) and the
second part of the "Greatest Commandment" (22:39) to love one's neighbor. The event of
19:16-30 through the greater conflict of unit three, addresses discipleship, a major
''Ibid.
"Ibid., 9.
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concern of Jesus. This concern for discipleship runs parallel in importance with the main
story because without it there would be no disciples. Without any disciples or witnesses,
there would be no story'.
Settings. The last criteria used to analyze the material is settings. "Settings
represent that aspect of narrative that provides context for the actions of the characters."'*
Following Abrams view on settings, Powell divides it into three kinds: "spatial,
temporal, and social."''^ The following is an analysis of various kinds of settings for the
book of Matthew as it relates to Matthew 19:16-30.
Spatial settings describe the physical surroundmg in which an event or story takes
place. The begirming of the third unit (16:21) indicates that Jesus and his disciples are on
their way to Jerusalem. There is no mention of a specific form of transportation for their
trip although a colt is specified for Jesus' entry into Jerusalem (21 :2). It is most likely
that Jesus and his disciples are approaching Jerusalem by foot. Jesus is in Galilee in 19:1
and pnor to it. In 19:1 he goes to an area of Judea. Matthew informs the reader in 20: 1 7
that Jesus is on his way to Jerusalem. He is leaving Jericho in 20:29 and by chapter 21 he
and his disciples are in Jerusalem. Thus, it is quite likely that 19:16-30 occurs between
Galilee and Judea. Aside from this information not much else is written about the spatial
setting of this passage and its surrounding context.
Temporal settings describe the time of the event or story. In regards to 19: 16-30
there are no references to temporal settings. Matthew in general has few references of
'* Powell, Nan-ative Cntiri^m 69
''Ibid., 70.
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this type. The only reference to time that may relate to this passage is 26:2 which says
that the Passover is two days away.
Social settings describe the society and culture in which the event or the story
takes place. Under this, Powell includes "political institutions, class structure, economic
systems, social customs, and general cultural context assumed to be operative in the
work."'�
The major political institution of the time is that of Rome under the rule of
Caesar. This can be evidenced within the text from references to a Roman tax
(22:15-22), a Roman governor named Pilate (27:2, 1 1-26), and Roman soldiers (5:41;
8:5-13; 27:27-37, 54). King Herod (2:1-15), his son Archelaus (2:22), and the Herod who
kills John the Baptist (14:1-1 1) are from a family of rulers who reign over the land under
the Roman political system. A different kind of political institution with minor powers
also rules the land. This institution is based on the religious hierarchy of the Jewish
people and includes the high priest Caiaphas (26:57), chief priests (26:3-5, 47-68; 27:1-2,
62-66; 28:1 1-15), the elders (15:1-2, 26:57, 28:1 1-15), the scribes (5:20, 23:1-36, 26:57),
the Phansees (3:7, 5:20, 9:11, 12:2, 23:1-36, 27 62-66), and others. They exercise
various powers over the people in regard to religion and traditions and the laws based on
it. However, it seems that they do not have the authonty to execute a person as seen in
Jesus' case (27:1-2).
Class structure is not mentioned directly but can be roughly divided into
"outcast," "low class," "working class," and the "upper class." The outcasts include lepers
or people with "leprous" diseases and may have included people with other kinds of
'�Ibid., 74.
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diseases. Jesus heals a leper in 8:1-4. This passage assumes that the reader has an
understanding of Leviticus 13:2-17, 45-46 which shows that lepers were to be taken out
of society and had to live on the outskirts of town. In Matthew, the tax collectors and the
prostitutes make up the low class (9:9-13, 21:28-32). These people are considered
sinners and seem to not be liked by the religious leaders. The "working" or "middle"
class may include fishermen (4:18-22) like some of Jesus' disciples and other laborers or
professionals. The "upper" class consists of the religious leaders (23:6-7; 26:3-5, 47-68;
27:1-2), the wealthy (19:16-22, 23:23), and the influential.
The details of the economic system at that time are not very clear nor are there
many references to it. Some people seem to have their own occupation as a fisherman or
in some other trade or skill. Others are employed as laborers. There are some who are
rich and have land and can employ these laborers. There is a Roman tax (22:15-22)
collected by tax collectors who are not liked by the public (9:9-13). There is also a
temple tax (17:24-27).
Again, for social customs and general cultural context, the textual descriptions are
scarce. The Old Testament which is referred to as the Law and Prophets (5:17-20) is
assumed to be understood as a background for Matthew. There is a strong religious
influence in the social customs and general cultural context because most of it is based
on the Law and the Jewish traditions which have their origin in the Law. Touching an
unclean person (leper, 8:1-4), dining with sinners (9:9-13), not fasting (9:14-17), breaking
Sabbath laws (12:1-14), not washing their hands ceremonially before eating (15:1-2), and
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Moses' law about divorce (19:3-9) are some of the traditions and laws which Jesus is
questioned about.
Literarv Patterns in Matthew
The Structure ofMatthew. There are various approaches to the structure of
Matthew. This thesis utilizes Kingsbury's three unit structure with division markers in
4: 17 and 16:21 The first unit introduces Jesus and his importance as the protagonist in
the story ofMatthew. The second unit describes Jesus' mission and ministry. It includes
his teaching, preaching, and healing. The third unit gives the ultimate purpose of Jesus.
It gives account of his crucifixion, death, and resurrection.
Matthew 19:16-30 in relation to the rest of the Gospel. It is in this last unit that
19:16-30, the passage of study, is found. This passage occurs in a segment (17:14-20:34)
in which Jesus teaches his disciples and heals people. Throughout this segment there is a
concern among the disciples about who is the greatest and Jesus teaches them about real
greatness. While teaching, Jesus repeats some topics such as forgiveness (18:21-22) and
divorce (19:1-12) which are also encountered earlier in the Sermon on the Mount
(5:1-7:28). This segment is part of a section (16:21-20:34) describing Jesus' final
approach to Jerusalem. Thus, it seems quite clear that the purpose of these teachings are
a preparation for the disciples to face and overcome the challenges and difficulties they
are to face in Jerusalem. It is in this context that the passage of 19: 16-30 can be best
understood.
^'Kingsbury, Structure 7-9.
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The Function of 19:16-30 in Matthew's Theology ofDiscipleship
There are some important issues within Matthew 19:16-30 which shed light on
Matthew's theology of discipleship. Six major issues can be seen in Matthew 19:16-30
and include the following: teacher and Lord issue, Matthew's use of the Law, the word
teleios, leadership and status issue, Jesus as the ultimate servant in Matthew, and the
disciples in Matthew. A discussion of these issues in light of the previous contextual
studies will conclude this chapter.
Teacher and Lord Issue
Although the rich young man seems quite sincere in his search for truth as he
approaches Jesus, a closer look indicates that he is very similar to the religious leaders.
He is similar to them because he addresses Jesus as "teacher" (19:16). Aside from this
passage, there are five more occurrences of the vocative, didaskale or teacher. Of the
five, four passages (12:38; 22:16, 24, 36) show religious leaders addressing Jesus in this
way and go on to test him. The fifth occurrence (8: 1 9) is of a scribe who addresses Jesus
as teacher and offers to follow him. Jesus declines his offer in a round about way (8:20).
The occurrence ofdidaskale in 19: 16 fits closely with the pattern of the occurrence found
in 8:19 because the rich young man also wants to be a follower but cannot. The reason
that these two individuals cannot become followers shows their similarities to the
religious leaders of the other occurrences. Just as in the case of the religious leaders,
these two characters also have not received God's revelation. By calling Jesus "teacher,"
all of these characters indicate their understanding of Jesus only as a human teacher."
"Kingsbury, Story. 64.
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In contrast, Jesus' disciples (excluding Judas when he betrays Jesus, 26:25-49) and
other followers call him "Lord" using the vocative, kurie. There are thirty-four
occurrences of this word m Matthew. Thirty-three of the occurrences of this word refer
to Jesus or God the Father. Nineteen of the thirty-three occurrences show instances of
Jesus being addressed by a disciple or another person responding in faith. There are
seven occurrences in parables which ultimately are referring to Jesus or God the Father.
Six occurrences deal with Jesus explaining that there is no magic nor anything special in
being able to say "Lord" or "Lord, Lord" (7:21-22; 25:37, 44). There is one occurrence in
which Jesus prays to the Father and calls him, "Lord of heaven and earth ( 1 1 :25). Aside
from the thirty-three there is one other occurrence in which the chief priests and
Pharisees address Pilate using this word (27:63). This last occurrence signifies the
religious leaders' acknowledgment of Pilate's authority as a ruler. This is the only time it
refers to someone other than Jesus or God the Father.
These two vocatives, didaskale and kurie, seem on the surface to be minor details.
However, a closer look shows that Matthew is indicating something by his careful use of
the terms. It seems clear from these references that the way a character addresses Jesus
indicates his understanding of Jesus and his relationship to him. Those who call him
"teacher," see Jesus only as a human, while those who call him "Lord," see him as the
Messiah or the Savior.^'
Matthew's Use of the Law
Although Jesus seems to be preaching and teaching something new to the people
in Matthew, he reminds them that he has come to ftilfill the law and prophets (5:17). He
"Ibid.
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adds that the one who disobeys a commandment and teaches others to follow suit will
result in that person being the least in the Kingdom (5:19). Jesus continues in the same
verse stating that the one who teaches the Law and practices it will be considered great in
the Kingdom. In this way, Matthew communicates to his readers that in spite of the
differences between Jesus and the religious leaders, Jesus obeys the Law and considers it
valid for himself and all other people.
The law and prophets are mentioned frequently in Matthew and refer to the Old
Testament.^' The Law often refers to the Ten Commandments in a narrow sense but also
refers broadly to the rest of the laws attributed to Moses, the Pentateuch (M/S 64).
Matthew frequently utilizes the prophets to show that Jesus' story is a fulfillment of Old
Testament prophecy (1.23; 2:6, 17-18; 3:3; 4:15-16; 12:17-21; 13:14-15,35; 15:7-9;
21:4-5; 27:9-10).
Jesus mentions the Law and often refers to specific commandments in his
teaching (5:17-7:28). However, there is a great difference between Jesus and the
religious leaders of the day. On the surface, their difference is that the religious leaders
do not practice their own teaching and thus are hypocrites. However, at the root of their
differences is love.^^ The religious leaders see the Law and their tradition as a set of
dogmatic rules to live by and do not see the greater significance of it. They interpret the
Law through their oral traditions which contextual ize it to their current situation and yet
at times end up breaking the original law itself Furthermore, the Law and their
knowledge of it gives them their authority and status. Jesus teaches and exemplifies the
'-*Ibid.
"Ibid., 65-67.
'Mbid., 67
47
deeper significance of the Law through love. Jesus tells his disciples and the crowd in
5:43-48 that their enemies must be loved as well as their neighbors. In this way Jesus
broadens the term ofneighbor to include all people. In 7:12, he bases the law and
prophets on the following statement: "In everything do to others as you would have them
do to you." Jesus tells the rich young man m 19:16-30 to obey the commandments. This
man asks Jesus which commandments he should obey. Jesus then mentions the sixth
commandment, "You shall not murder"; the seventh commandment, "You shall not
commit adultery"; the eighth commandment, "You shall not steal"; the ninth
commandment, "You shall not bear false witness"; and the fifth commandment, "Honor
your father and mother" (cf Ex. 20:13, Deut. 5:17; Ex. 20:14, Deut. 5:18; Ex. 20:15,
Deut. 5:19; Ex. 20:16, Deut. 5:20; Ex. 20:12, Deut. 5:16). In addition to this, Jesus tells
him, "You shall love your neighbor as yourself (19:19). In this last statement, Jesus
speaks from Leviticus 19:18 and may also be referring to the tenth commandment which
is about coveting a neighbor's wife or possessions (cf Ex. 20:17, Deut. 5:21). This
statement also serves as a summary of all the five previous commandments. When the
man says that he has always kept these commandments (19:20), Jesus asks him to sell all
that he has and give the proceeds to the poor (19:21). In essence Jesus wants the young
man to demonstrate his love for his neighbor and in doing so show that he is continuing
to keep the commandments. When the religious leaders ask Jesus about the greatest
commandment in 22:34-40, he responds by stating, "You shall love the Lord your God
with all your heart, and with all your soul, and with all your mind" (22:37, cf Deut. 6:5).
He gives a second commandment which he likens to the first by saying, "You shall love
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your neighbor as yourself (22:39, cf. Lev. 19: 1 8). As in 7: 1 2, he goes on to say that the
law and prophets have their basis in these two commandments and depend upon them.
This foundation of love explains the difference between Jesus and the religious leaders.
Matthew shows the reader that Jesus exemplifies this love in his teaching and in
his life. His love for God and his love for neighbor are most evident in his crucifixion
and death. Jesus loves the Father with all his heart, soul, and mind as he willingly does
the Father's will. He loves his neighbor, all people, as himselfby dying in their place.
Thus, the reader can see that Matthew highly values and extensively utilizes the law and
prophets. However, he bases his presentation of the law and prophets on love. This
forms the foundation ofMatthew's theology of discipleship.
Teleios
The adjective teleios occurs in the New Testament nineteen times. This word is
often translated into English as "perfect" or "mature." The Greek concept of this word
has the significance of "totality."" It is quite possible that the New Testament writers
had Old Testament concepts in mind as they wrote the various books and letters of the
New Testament. Teleios is used in the LXX to signify "'unblemished,' 'undivided,'
'complete,' [and] 'whole.'"^* The Hebrew terms tamim and shalem offer a Jewish basis for
understanding teleios as an "undivided disposition and complete devotion. "^'^ Du Plessis
quotes Michel in stating that the important point in looking at the Semitic background of
New Testament words is not the significance of the borrowed word itself but rather the
" Gerhard Delling, 'Teleios' [romanized]. in Theological Dictionary of the New
Testament, 10 vol., trans. G.W. Bromiley., Ed. G. Friednch., (Grand Rapids: Eerdmans,
1972), VIII:73.
''Ibid., VIII:72.
'Mu Plessis, 33.
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"conceptual world" that such a word brings with it.^� "Teleios should consequently be
considered as an echo of the O.T. doctrine of righteousness. Michel ties the Old
Testament concepts of "righteousness, perfection, integrity, and purity" together to man's
relationship with God. Thus, these concepts are not moral but are relational.*'
Of the nineteen occurrences of teleios in the New Testament, three occur in
Matthew, eight occur in the Pauline Epistles, two occur in Hebrews, five occur in James,
and one occurs in 1 John. Three basic meanings were found in the New Testament and
include the following: a perfection in love, maturity as in full physical growth, and
complete. One passage, James 3:2, has an occurrence of teleios which has been defined
as "maturity" but may also be understood as "moral perfection."
The three occurrences of teleios in Matthew are the focus of the study here. Two
of the occurrences are in 5:48 and the other is found within the passage of study, 19:21.
The following is a word usage study of teleios in Matthew.
The first occurrence of teleios in 5:48 is an imperative which Jesus gives to his
disciples. The adverb "therefore" cormects this verse to the immediate context 5:43-47
and also to the rest of the Sermon on the Mount. A causation relationship connects the
5:48 to the rest of the context. In 5:44, Jesus expands the command to love one's
neighbor to include one's enemy as well. The reason for the expansion is because God
the Father does not differentiate but rather treats the good and the evil in the same way
(5:45). In addition to this, Jesus compares the one who cannot love an enemy to the tax
collectors and Gentiles who are good to those they like or know (5:46-47). Jesus is not
*"lbid.
Ibid.
" Ibid.
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speaking about a love which involves "human affection or emotion but a consummate
attitude towards life, an existential reality The basis for this love which Jesus
commands is "total devotion and obedience to the will ofGod."^ In this way, Jesus
expands the command to love one's neighbor to include all people. The last part of verse
48, "as your heavenly Father is perfect," indicates in what way the disciples are to be
perfect. If the disciples are being asked to emulate God's "innate perfection," then there
would be no meaning in Jesus' command because it would be impossible for the disciples
or any other human However, as it was seen earlier in verse 45, Jesus challenges the
disciples to emulate the Father not in terms of innate abilities but rather in terms of the
way God relates to all of humanity. God treats all people the same regardless of if they
are evil or good. Thus, the disciples are to relate to their fellow man, enemy or loved
one, in the way God relates to all of humanity. God is perfect {teleios) because his heart
is not divided, even in his relationship to those who are hostile to him.**
The last occurrence of teleios in Matthew is in 19:21 . Although the text only
mentions teleios as something that Jesus says, the context seems to show two definitions
or understandings of this word: The young man's view and Jesus' view. It is apparent
from his question in verse 16 that the young man believes he can enter the Kingdom of
heaven by being good or in other words by keeping the commandments (19: 16-20). He
views perfection or teleios as a moral or ethical standard. In his mind he has achieved
perfection and as evidence his many possessions show that he is faithful and
"Ibid., 171.
"^Ibid.
" Ibid.
**Ibid.
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consequently blessed. It is not clear if the young man is waiting for Jesus to mention the
other half of the commandments when he asks Jesus about what else he needs to do
(19:20) or if he still feels inadequate for some reason after saying that he had kept all of
those commandments. In either case, the young man does not see the full implications or
the deeper meaning of the commandments. For him, the commandments are like a
contract for his entrance into the Kingdom of heaven and does not signify a relationship
with God or his fellow man.
In Jesus' view teleios requires action ( 1 3:44-46). He tells the young man to sell
all of his possessions and give it to the poor ( 19:21 ). In this way the young man is to
demonstrate his keeping of the commandments especially, "You shall love your neighbor
as yourself (19: 19). This commandment summarizes the content of the five
commandments mentioned earlier which speak about the maintenance of a person's
relationship with another. Since Jesus bases his understanding of the commandments on
loving God and loving neighbors (22:26-40), the young man's inability to sell and give
away all his possessions has grave results. By not being able to give up his wealth, the
young man caimot demonstrate his love for his neighbor. As a result, he immediately
breaks over half of the ten commandments. Since his wealth comes before God, he
cannot demonstrate his complete love and devotion to God (6:24). Thus, he also breaks
the rest of the commandments and has no hope of entering the Kingdom of heaven.
Teleios in Matthew signifies an "unqualified radicalism of love and devotion to
God and fellowmen."" The occurrences of teleios in 5:48 and 19:21 demonstrate the
centerpiece of Jesus' understanding of the commandments. At the foundation of Jesus'
"Ibid., 172.
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view of the commandments is teleios which is a relational term and not an ethical one.
Man's relationship with God is interdependent with his relationship with others. One
cannot be done without the other. Thus, loving God requires loving neighbors (all
humans) and loving neighbors requires loving God.
Leadership and Status Issue
Although at the beginning ofMatthew, the disciples give up all to follow Jesus
and are obedient, they do not understand completely the true role of Jesus' life and
ministry. This becomes very clear at the beginning of the third unit (16:21) when Jesus
tells the disciples he has to go to Jerusalem, die, and be resurrected. Peter's rebuke
(16:22) gives an indication of the disciples condition. The disciples do not understand
servanthood as a part of discipleship. This misunderstanding becomes most apparent
when the disciples are more concerned about who among them is the greatest (1 8: 1 ). To
help the disciples understand and to prepare them for the events in Jerusalem, Jesus
spends most of his time in the third unit teaching the disciples about servanthood.*'
On two occasions prior to 16:21, Jesus uses diminutives to describe the disciples.
In 10:42 they are described as "little ones" and in 1 1 :25 as "infants" who have received
God's revelation instead of those with wisdom and knowledge. After 16:21 when the
disciples become concerned with greatness and position, Jesus brings a real child before
them and tells them that true greatness is not achieved unless they humble themselves
like the child before them (18:1-5). In 19:13-15 the disciples try to turn away children
who are being brought to Jesus. Jesus tells them to allow the children to come to him
*' Kingsbury, Storv. 77.
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because "it is to such as these that the kingdom of heaven belongs" (19:14). Thus, Jesus
holds the humbleness of a child as one element of servanthood for the disciples to
emulate.
In Matthew there is a notable repetition ofwords such as "first," "last," "greatest,"
and "least." The occurrences of these words following 16:21 correlates well with the
disciples increasing concern about status in the third unit. In 1 1 : 1 1 Jesus gives a puzzling
statement concerning John the Baptist. He says that John the Baptist is one of the
greatest men and "yet the least in the kingdom of heaven is greater than he" (11:11). This
idea of the greatest being the least is repeated a number of times after 16:21 . In response
to the disciples' question concerning greatness, Jesus responds by saying that a childlike
humbleness manifested in a person makes that person the greatest in the kingdom
(18:1-4). In 19:30 following an explanation of the rewards for discipleship, Jesus adds,
"But many who are first will be last, and last will be first." In the parable of the laborers
hired to work a vineyard, the kingdom is compared to laborers who are hired at various
times and yet receive the same wages in the end (20:1-15). The parable concludes with
20:16, "So the last will be first, and the first will be last." When the ten disciples are
upset at the request of the mother of James and John for the highest positions in the
kingdom for her sons, Jesus states that the one who wants to be great has to be a servant
and the one who wants to be first needs to be a slave (20:20-27). Jesus concludes this
pencope by saying that he has come to be a servant and to sacrifice himself for others
(20:28). In 21 :28-32, there is a parable about two sons. One is asked to go to work in the
vineyard. He refuses to at first but changes his mind and does go. The other son is asked
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to do the same thing. He agrees but later changes his mind and does not go. The first son
represents the tax collectors and the prostitutes, while the other son represents the
religious leaders. Jesus tells the religious leaders that the tax collectors and the
prostitutes are in fact entering the kingdom ahead of them. The reason is, although the
tax collectors and the prostitutes are sinners at first, they hear what John says and the>
believe. Thus, even in this parable the idea of the first being the last and last being the
first exists. When Jesus denounces the religious leaders in chapter 23, he instructs the
crowd and the disciples by saying that the greatest of them must be a servant (23:1 1).
Jesus also adds that those who are humble will become exalted (23:12). Finally in the
foretelling of the judgment of nations, Jesus states that even the follower or disciple who
is considered to be the least among them represents Jesus (25:40, 45). In these
occurrences Jesus communicates to his disciples that the humble character of a servant or
slave is the disposition required of them for the new social status of the kingdom.
Rich people and the religious leaders seem to have much power and influence in
the culture ofMatthew's world. It is very hard for the disciples to understand that it is
difficult for the nch to enter into the kingdom of heaven (19:23-24). The disciples'
misapprehension may stem from their belief that nchness is a blessing from God and
consequently a mark of righteousness. Jesus states earlier that it is more important to
store treasure in heaven and that the heart is where the treasure is (6:19-2 1 ). In 6:24
Jesus makes clear that two masters cannot be served at the same time. Thus, it becomes
a choice between wealth and keeping the greatest commandment to love God with all
one's heart, soul, and mind (22:37-38). The status of Joseph of Anmathea on the surface
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seems problematic because a rich disciple, in view of the previous passages, is an
oxymoron (25:57). However, instead ofbeing a contradiction this character serves to
enlighten the earlier passages. Disciples are not necessarily called to a life of poverty but
rather to a life of servanthood. Consequently, the story of the rich young man shows that
Jesus' imperative to go, to sell all his wealth, and to give it to the poor is a test for the rich
young man. This is a test to see if he really keeps the commandments as he says he does.
This is not an imperative for disciples or followers but specifically for the rich young
man and maybe for those whose wealth gets in the way of their relationship with God
and man. The disciples understand through this story that wealth does not necessarily
mean that the person is righteous in his relationship with God.
Jesus teaches the disciples not to model their behavior or leadership on the
standards they see around them. In 20:25-26 he tells them not to be like the Gentile
rulers who are tyrants. In chapter 23 Jesus warns them not to emulate the religious
leaders who are proud of their high position in society and love the attention and respect
they receive from people. Instead, Jesus is an example for the disciples. In his teaching
and healing, Jesus serves man. In his crucifixion, Jesus humbles himself completely in
service to God and for the sake of humanity.
This brief review of elements of the leadership and status issue shows that
discipleship is based on servanthood and being humble. This is an area that the disciples
seem to struggle with especially in the third unit as they approach Jerusalem. Jesus
touches on this topic often to help the disciples understand that they are not to be like the
religious leaders and the Gentiles but rather like him. They learn from this experience
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that weahh and the prestige of a high position are not important factors in the kingdom of
heaven.
Jesus as the Uhimate Servant in Matthew
In asking the rich young man to sell all of his possessions, give the proceeds
away, and follow him, Jesus tests him to see if he really does keep the Law. Within this
imj^erative is also a call to discipleship. Thus, Jesus also tests the young man's ability to
humble himself by giving up the social prestige and the comforts of a wealthy life. This
is because being a disciple involves being a servant. Even as Jesus asks the man to give
up what is most important to him Jesus knows that he too must give up what is most
important through the crucifixion. His last cry in 27:46 indicates that what is most
important for him is not his own life but rather his relationship with God. Jesus'
relationship with God the Father is broken at his death and he is forsaken by God.
Through all of this, Jesus is perfect in his love for the Father through his obedience all
the way to death. He is also perfect in relation to humanit> because he dies in their place
showing them the greatest love possible. He humbles himself in relation to the Father by
allowing death to separate them. He humbles himself in relation to man by becoming a
sacrifice on their behalf In this way, Jesus is the greatest servant and the ultimate model
of perfection in Matthew.
The Disciples in Matthew
The disciples react when Jesus tells them that it is difficult for a rich person to
enter the kingdom (19:23-30). They are surprised because they think that the blessing of
riches is a mark of righteousness making the possessor one of the best candidates for the
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kingdom. Thus, they wonder if anybody can enter the kingdom if the rich cannot. The
disciples' belief is ironic because they have already done what the rich young man carmot
do. Close to the beginning ofMatthew when Jesus calls them, they abandon everything
of importance and follow him. God has revealed to them who Jesus Christ really is
(1 1 :25). As they follow Jesus they adopt his evaluative point ofview thus maintaining a
perfect relationship with God and with man. It is in the third unit when Jesus mentions
his coming death that they come into conflict with him. They have taken the first steps to
servanthood but they do not understand it to involve so much. Pain, suffering, and death
are not a part of their understanding of servanthood yet. As a result, they become very
self-centered and all of them abandon Jesus. However, in the end, Jesus restores the
disciples when he commissions them "to make disciples of all nations" (28:19). From the
commissioning the reader can infer that the disciples now understand the full meaning of
servanthood. As human beings, the disciples are the best models of teleios and
discipleship.
Conclusion
Each of the six issues from 19: 16-30 has touched upon discipleship in some way.
Matthew's theology of discipleship involves three important points: God's revelation, the
Law according to Jesus, and servanthood. These three points are clearly presented in this
pericope.
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Chapter Four
Summary of Presentation
The focus of this study has been the pericope in Matthew 19:16-30 which relates
the story about a wealthy young man who meets Jesus. The methodology, a combination
of narrative criticism and the English Bible Method, was chosen because of its inductive
approach and its focus on what is intrinsic to the text. This has meant that the
occurrences of this story in Mark and Luke were not considered to be a part of this study.
The historical background of the text (its sources), the actual author, and the actual or
intended reader were also not included.
The analysis began with a look at the immediate context, 19: 16-30. In the first
part, elements of story such as the characters, event, and setting were discussed from the
perspective of narrative criticism. In the second part of this section, the literary structure
of the passage and the literary relationships existing between its parts were defined. Thus
the immediate context provided numerous insights from the text and raised questions
which needed to be investigated in the broader context, the whole book ofMatthew.
The broader context followed a similar patter of analysis as that of the immediate
context. This analysis made it possible to get a better understanding of the character of
Jesus and the disciples. It also helped in identifying the rich young man to be a character
not too different from the evil, religious leaders. Looking at the main event ofMatthew
helped in figunng out the exact role that 19: 16-30 plays in the whole. The study of
settings in Matthew illumined social customs, physical location, and temporal factors.
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After the narrative concerns, the hterary patterns ofMatthew were bnefly discussed.
This provided important information about where the passage is located within the
structure ofMatthew. This gave some indication as to the relationship of this pericope to
the unit that it is located in, which in turn enlightened the purpose of this passage.
The final section of the analysis looked at key issues which came about as a result
of the findings from the immediate and broader contexts. These issues were discussed in
order to find a link between 19:16-30 and Matthew's theology of discipleship. Each issue
can be found in the pericope as well as in other parts ofMatthew. These issues form the
content ofMatthew's theology of discipleship.
Summary of Interpretation
When the rich young man approaches Jesus, he addresses him as "teacher." The
analysis shows that those who use this title to address Jesus know him only as a human
being. In Matthew's world, God's revelation is necessary for a character to know who
Jesus really is (1 1:25).
There is a concern throughout Matthew for the law and prophets. The author
constantly shows that Jesus is fulfilling the prophets. Jesus firequently speaks about the
Law and its importance. However, he does not view the Law in the legalistic way the
religious leaders do. The two greatest commandments are at the foundation of his
teaching on the Law. These are found in 22:37-40 where Jesus commands his hearers to
love God with all of their heart, soul, and mind, and to love their neighbors as they love
themselves
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Jesus mentions the commandments after the young man asks about the good he
must do to enter into eternal life. When he asks about "good deeds" it is clear that the
young man is looking for a perfection in action motivated by the reward of eternal life.
After the young man states that he has always obeyed the commandments, Jesus tests the
man's convictions by asking him to sell all he has, to give the proceeds to the poor, and
then to follow him. The young man cannot do this and as a result he breaks "all" of the
commandments. He cannot demonstrate his love for his neighbor because he cannot let
go of his possessions. He also cannot demonstrate his love for God because his
possessions come before him. He serves his possessions and not God. He also cannot
respond to Jesus' call to discipleship. His possessions prevent him but also the fact that
God has not revealed who Jesus is to him keeps him from accepting the call to
discipleship.
The word study of teleios or perfect indicated a relational concept rather than a
moral one. The rich young man is concerned with how to be morally right. Jesus is
concerned with a complete or whole relationship between man and God, and between
man and his neighbor (fellow man). It is through observing or practicing the Law as
interpreted by Jesus (love) that perfection is possible.
In verses 23-30, the disciples interact with Jesus as they reflect on what has just
happened. In verses 23-26, the disciples are amazed when Jesus tells them that it would
be difficult for the rich to enter the kingdom. It is possible to see this as a session in
which Jesus teaches about the dangers ofwealth. However, the analysis shows that the
disciples see possessions as a mark of righteousness and blessing from God. This fits in
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with the status consciousness of the disciples frequently seen in this unit. The rich
occupy a high status in the minds of the disciples. In their thinking the high position of
the rich gives them the easiest access into the kingdom and most likely the best position.
Thus Jesus teaches them through this session that status in the kingdom is not like status
on earth. In this unit Jesus informs the disciples that servanthood is the kingdom's
standard for status. In fact Jesus' sacrifice on the cross is the ultimate model of
servanthood. Those who appear to be first will be last while those who are last will be
first (19:30). In verse 27, Peter as the representative of the disciples seems to only
understand part of this session. He realizes that he has done what Jesus had asked the
nch man to do. However, because he still thinks that it is impossible for anyone to enter
the kingdom he asks Jesus what they as disciples will receive. In verses 28-29, Jesus tells
them that all true disciples will have eternal life.
Conclusion
From this passage and its context, it is evident that perfect refers to a complete
relationship. It is used in reference to a person's relationship with God as well as his/her
relationship with his/her fellow human being. This idea is central to the pericope and
influences the issues which were presented. They all deal with Matthew's theology of
discipleship. In Matthew's understanding of discipleship, God's revelation of Jesus Christ
is necessary to establish this complete relationship. This relationship is based on the Law
in the way Jesus understands and interprets it. In other words, it is love ofGod and love
for neighbor. The last element of discipleship according to Matthew is servanthood.
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which puts the "Law of love" into practice. In this way the concept of being perfect in
Matthew 19:16-30 influences Matthew^s theology of discipleship.
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